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Abstract

This article provides the editio princeps of a previously unknown magima attributed to Badr
al-Zaman al-Hamadani (d. 398/1008). It begins with a review of the scholarship on the manu-
scripts of Hamadani’s Magamir and discusses how the text of this lost magama was uniquely
preserved in one manuscript, Yale University, Beinecke Library, Salisbury collection no. 63. This
manuscript, copied in 603/1206, was well-known to European scholarship, having been in the
possession of Everard Scheidius (1742-1794), Silvestre de Sacy (1775-1838), and Edward
Eldridge Salisbury (1814-1901). The maqima, preserved therein, describes a fraudulent doctor’s
sale of medicinal compounds allegedly composed of rare materia medica. The text of this magima,
which the editors have entitled al-Magima [I-Tibbiyya, is then provided in facsimile, a critical
edition, and a fully-annotated English translation. A detailed analysis of the magdma follows, in
which the form, subject matter, language, and style of this magdma are discussed in relation to
the known corpus of HamadanT’s other magdmar. The article concludes with several hypotheses
about the possible authenticity of this lost work.
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Résumé

Cet article propose I'édition originale d’une magdma jusqu’alors inconnue et attribuée 4 Badi’
al-Zaman al-Hamadani (m. 398/1008). Il établit dans un premier temps un état de la recherche
sur les manuscrits des Magamar d’al-Hamadani puis examine les raisons pour lesquelles le texte
de cette magama ne se trouva préservé que dans un seul manuscrit [Yale University, Beinecke
Library, Salisbury collection no. 63]. Celui-ci, copié en 603/1206, était au demeurant bien
connu des chercheurs européens, pour s’étre trouvé entre les mains d’Everard Scheidius (1742-
1794), Silvestre de Sacy (1775-1838) et Edward Eldridge Salisbury (1814-1901). La magama
qui y est insérée narre la vente malhonnéte par un médecin d’ingrédients médicinaux censés avoir
été élaborés a partir de substances pharmacologiques rares. Nous faisons figurer en facsimilé le
texte de cette magama que les auteurs de la présente contribution ont intitulée a/-Magima
[-Tibbiyya, ainsi qu'une édition critique et une traduction annotée en langue anglaise. Suit une
analyse détaillée de ladite magdma, qui en examine la forme, le sujet, la langue et le style, en
relation avec le corpus des autres magamair d’al-Hamadani. En conclusion, nous avangons un
certain nombre d’hypothéses sur la possible authenticité de cette ceuvre perdue.
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Magamit, Badi' al-Zaman al-Hamadani, manuscrits, littérature arabe, médecine
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For Everett K. Rowson: scholar, colleague, mentor

I. Studies of the Magdmat of Badi’ al-Zaman al-Hamadani

The Magamat of Badi' al-Zaman al-Hamadani has been the subject of a large
number of articles and monographs in the field of Arabic literature.! Given
Hamadanf’s role as the originator of the maqamat, a genre of Middle Eastern
narrative fiction that has been influential within and outside of the Arabic
language for more than one thousand years, his maqimat certainly merits this
degree of scholarly attention. From the standpoint of literary history, the
Magamat of Hamadani is, without question, one of the most important works
of Middle Eastern literature.

In spite of the recognized importance of Hamadani’s Magdimiit, basic ques-
tions about the circumstances of the text’s authorship, collection, and trans-
mission remain to be answered. Indeed, it is still the regrettable common
practice in studies of Hamadani’s Magdmar to refer to the seriously flawed
“standard” editions of the late 19th century.

This practice not only compromises the results of modern scholars’ investi-
gations of Hamadanf’s text, but also prevents them from appreciating the liter-
ary culture that created this work. How were the individual maqdimair
composed? How were they performed? How were they recorded, lost, found,
collected, and transmitted?

We will not be able to answer all of these questions in this brief article.
However we hope to demonstrate that there is still much important philo-
logical work to be done.

II. Manuscripts of the Magamat of Hamadani

In a 1991 article entitled “The Magamiait of al-Hamadhani: General Remarks
and Consideration of the Manuscripts”, Donald S. Richards called attention
to the problematic state of the tradition of the manuscripts of Hamadanf’s
Magamat.* Comparing the contents of nine manuscripts collected from vari-
ous European and Middle Eastern libraries, Richards demonstrated significant

! For a comprehensive bibliography, see the works cited in Jaakko Himeen-Anttila, Magama:
A History of a Genre, Wiesbaden, Harrassowitz, 2002.

> D.S. Richards, “The Magdmit of al-Hamadhani: General Remarks and a Consideration of
the Manuscripts”, Journal of Arabic Literature, 22 (1991), p. 89-99.
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variation in the order of magamat, leading him tentatively to divide these
manuscripts into two main groups:

1. The “Ottoman period” group dating from the 9th/15th c., represented
by six manuscripts, each putatively containing 50 magamar all in the
same order.’

2. The “carlier” group dating from the 6th/12¢h c. to the 8th/14th c., rep-
resented by three manuscripts, containing 19, 33, and 40 magqdmat, in
various orders differing from the Ottoman-period manuscripts.*

ITI. The Yale Manuscript

One early and extremely important manuscript of Hamadant's Magimat that
Richards did not consider is Yale University, Beinecke Library, Salisbury col-
lection no. 63. In comparison to the available published editions, the Yale
manuscript provides far better readings. It should be included in the prepara-
tion of any critical edition of Hamadanfs text.

The Yale manuscript contains 38 folios and measures 25.5 x 11.5 cm with
26 lines on a page. It is written in a good nashi script in black and red ink and
was copied in the year 603/1206. The name of the copyist is not provided in
the text.’

The Yale manuscript has been known since the 18th century. Prior to its
acquisition by Yale University Library in 1870, it was in the private collections
of several distinguished Arabists. The first European owner of this manuscript
was Everard Scheidius (1742-1794), Professor of Oriental Languages at the
University of Harderwijk in the Netherlands. Scheidius studied with Albert
Schultens (1686-1750), who published a Latin translation of the Magdmat of
al-Hariri (d. 516/1122) and whose influence may account for Scheidius’ inter-
est in the Magimat of Hamadani.® It is likely that Scheidius acquired this
manuscript of Hamadants Magamar with the aid of the Dutch legation at
Constantinople.”

3 Richards, “The Magimar’, p. 94 lists the following manuscripts from the Ottoman period:
B.M. [British Library] Or. 5635 (16th c.); Cambridge 1096 (=Qq. 118) (964/1557); Fatih 4098
(1116/1704); ‘Asir Efendi 912 (1130/1718); Copenhagen (or Havn.), 224.

* Richards, “The Magamar”, p. 94-5 includes the following manuscripts in the “earlier group”:
Fatih 4097 (520/1126); Aya Sofya 4283 (622/1225); Paris BN 3923 (7th/14th c.).

> Leon Nemoy, “Arabic Manuscripts in the Yale University Library”, Transactions of the Con-
necticut Academy of Arts and Sciences, 40 (1956), p. 58.

¢ D.S. Margoliouth and Ch. Pellat, “al-Hariri”, E7*.

7 Personal communication, Dr. Arnoud Vrolijk, Curator of Oriental Manuscripts & Rare
Books, Special Collections Department, Leiden University Library, July 19, 2011.
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Everard Scheidius began the preparation of a published edition of the
Magdmar of Hamadani based on this manuscript. Scheidius’ notes identifying
the fifty maqdmidir with roman numerals and variant readings from Paris ms
1591 are in the margins of the Yale manuscript.® However Schedius appears
not to have progressed beyond the transcription of the initial seven magamat.
Scheidius’ brother Jacobus published the first three magimat and part of the
fourth maqima under the title Consessus Hamadensis vulgo dicti Bedi. Al
Zamaan. e codice ms. Bibliothecae fratris sui.’

The distinguished French Orientalist Antoine Isaac Silvestre de Sacy (1775-
1838) purchased this manuscript at an auction of Scheidius’ estate. In the
second edition of his Chrestomathie Arabe published in 1827, de Sacy included
French translations of five of the maqdmidir of Hamadani." Although de Sacy
followed the numbering of the Scheidius manuscript, and generally appears to
have preferred its text, he supplied the titles of the magamait found in Paris
Arabe 1591." In the notes following his translation, de Sacy stated that in
order to prepare a complete edition of Hamadant's Magdmar it would be nec-
essary to procure further manuscripts.'

Edward Eldridge Salisbury (1814-1901), Professor of Arabic at Yale from
1841-1856, purchased the Scheidius manuscript from the private collection
of Silvestre de Sacy.”® In 1870, Salisbury presented this manuscript to Yale
University where the manuscript is currently housed in the Beinecke Rare
Book and Manuscript library.

Folios 1r-32v of the codex represent 50 numbered magdmat. Similar to
many manuscripts of the magamat of Hamadani, the individual maqamat are
untitled.' Of the fifty numbered magamat, seven [nos. 37-43] are the so-called
“amusing anecdotes” (mulah) of Hamadani." One of the magamat, no. 50, is
in the form of a letter that is also described as a mulpa in the Istanbul edition.!®
Five of the magamat [Basriyya, Fazdriyya, Balhiyya, Kafiyya, and Armaniyya)

8 Paul de Jong, Catalogus codicum Orientalium Bibliothecae Academiae Regiae Scientiarum,
Leiden, E.J. Brill, 1862, p. 106.

? Brockelmann, GAL, 1, p. 93.

10 Silvestre de Sacy, Chrestomathie arabe, ou, Extraits de divers écrivains arabes, tant en prose
qu'en vers, avec une traduction frangaise et des notes, & I'usage des éléves de I'Ecole royale et spéciale des
langues orientales vivantes, Paris, Imprimerie royale, 18272, III, p. 243-58.

""" De Sacy, Chrestomathie arabe, 111, p. 261.

2 Thid, 111, p. 262.

3 Nemoy, “Arabic Manuscripts in the Yale University Library”, p. 6.

14 Richards, “The Magamar®, p. 97.

5 Ibid., p. 95; see Himeen-Anttila, Magama, p. 77-80.

' Al-Hamadani, Magimait Abi I-Fadl Badi' al-Zamin al-Hamadini, Istanbul, Matba‘at
al-gawa’ib, 1298 [1881], p. 98. Significantly, in the ms. Aya Sofya 4283 [ff. 59v-60r], the same
letter is titled as maqima wa-risila.
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are followed by a commentary that varies in both size and content.'” One
magqdma, no. 48, is not attested in any other manuscript.

Folios 331r-36v, 38r-38v of the codex contain a series of prayers composed
in artistic prose that vary in length. Folio 37r-37v appears to have been mis-
placed, as it contains unrelated information. The misplaced folio consists of
three parts. The first part, which bears no heading, collects statements on the
subject of adab by early scribes, littérateurs and philologists such as Ahmad b.
Yasuf al-Katib, al-Asma‘i, al-Halil b. Ahmad, al-Gahiz and ‘Ali b. Abi Talib.
The second part is entitled fz /-hatt wa-I-qalam wa-I-baliga (On handwriting,
penmanship, and eloquence) and contains Greek and Arabic and anonymous
maxims on the subject of writing. The third and last group of statements in
this folio assembles Greek, Persian and Arabic maxims on /ilm (forbearance)
and ends with two lines by Abu Firas al-Hamdani followed by two lines of
verse by Mu‘awiya b. Abi Sufyan. This folio ends with two statements on pen-
manship, which seem to have been incorrectly placed there by the copyist.

IV. Magama 48: al-Maqédma I-Tibbiyya

Magdma 48 of the Yale codex begins towards the middle of f. 30r. The magdima
starts with the usual isnad:

O S N 05yt e
Sl s S Oluol,

Tsa b. Hisam has related [the following] to us: He said: It occurred to me to
travel through the lands of Ahwaz, with noble companions, brothers, and
friends until we alighted in Dawnaq. ..

Arriving at the village of Dawnagq, Tsa and his fellow-travelers encounter a
man who is selling medicines. The man begins to address his audience elo-
quently, informing them of his great knowledge and skills as a healer. He then
proceeds to read a series of medical prescriptions, detailing the rare substances
in his medications and their various uses. Having thus impressed his audience,
his son then takes his turn addressing the onlookers and urging them to pur-

7 De Sacy, Chrestomathie arabe, 111, p. 262, notes the existence of glosses on the text of a
small number of the magamat, which he believed to have been authored by Hamadani. While
these glosses do not provide a comprehensive exegesis of the magamat such as that authored by
al-Sarisi on al-Hariri, they do attest to the existence of a commentary tradition on the works of
Hamadani; cf. Himeen-Anttila, Magama, p. 369.
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chase his medicines. They respond by offering the man and his son the con-
tents of their purses. Impressed with the man’s talent, Isa then approaches the
man and asks him how he came up with this trick. The man replies with verses
suggesting that these ruses are his profession and the manner in which he
provides for his children.

Magima 48 begins on line 19 of folio 30r and it ends on line 14 of
folio 30v. However as a result of a copyist’s error, there appears to be a major
lacuna in the text in the middle of folio 30r line 28 [following the word
Aflarin]. Fortunately, the missing section of the text appears within the text
of magama 34, starting from the last two words of line 29 of folio 24v. This
section of approximately 47 lines in length ends on line 11 of folio 25v."
Once the text has been restored, the maqima appears to be complete.

The subject matter of this maqdma is medicine. Therefore we have decided
to title maqima 48: al-Maqama [-Tibbiyya.

'8 This copyists error has also affected the text of several other magimar. However, using
the standard edition, al-Hamadani, Magamair Abi I-Fadl Badi' al-Zaman al-Hamaddni, ed.
M. ‘Abduh, Beirut, al-Matba‘a l-kattlikiyya, 1889, we have been able to reconstruct the state of
the exemplar from which this manuscript was copied.
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VI. Reproduction of Magima 48 in MS. Salisbury 63
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© MS Salisbury 63, Beinecke Rare Book and Manuscript Library of Yale
University 29v-30r.
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© MS Salisbury 63, Beinecke Rare Book and Manuscript Library of Yale
University 30v.
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V. Translation
‘Isa b. Hisam has related [the following] to us:
He said:

It occurred to me to travel through the lands of Ahwaz, with noble compan-
ions, brothers, and friends until we alighted in Dawnaq,” a wide area and
comforting and successful at meeting desires, in need of satisfying desire.
When, all of a sudden, a man appeared before us, his tent having been staked,
his carpet having been unfurled, and his bundle unloosed. In front of him
were papers filled with charts, and to the side of them were clay pots brim-
ming with medicinal pastes.*® The man was seated on a chair made of palm
branches and attendants and slaves arrayed before him.

And he was saying, “Oh you people of Ahwaz! [ am the skillful man who
always hits the mark, the noble practitioner of the medicinal art, the won-
drous hospital man! For he who looks at me sees the Aristotle of the Age and
the Plato. I am the interpreter of forms, the illnesses of men and women,
children and babes. In what I treat, my aim is true, I do not err. I have solved
Euclid and the Almagest. And 1 have delved into temperaments and mixed
humors,*” and have recognized internal illnesses through the art of deduction.
I see them in the same way as did the doctor, Hippocrates. I plumb anxi-
ety’s depth and remove it from the one who is anxious. I extract the vexing
sorrow from the home [?] of the aggrieved one, and I uproot both the heat
and the chills*® from the one whose temperature runs high. My art is to deduce
the quantity of the migraine and the headache® and the cure of the root of

% Dawnagq; Yaqut al-Hamawi, Mu'gam al-buldin, Beirut, Dar Sadir, 1977, II, p. 489,
describes Dawnaq as a village in the vicinity of Nihawand “possessing gardens” (dat basitin).
Dr. Devin Stuart kindly suggested that the place name is Dawraq. Dawraq is a town in south-
western Huzistan, see Yaqut, Mu'gam al-buldan, 11, p. 483.

% Ma 'gindt; Efraim Lev and Zohar Amar, Practical Materia Medica of the Medieval Eastern
Mediterranean according to the Cairo Geniza, Leiden, Brill, 2008, p. 563-4, state that this is the
“general name for medical cream, spread, paste or ointment”.

7 Al-mizagiat wa-l-ahlat; for al-amziga, see Ibn Sina, al-Qdiniin fi I-tibb, ed. 1. al-Qas$ and
A. Zay'trr, Beirut, Mu'assasat Tzz al-Din, 1987, III, p. 1249.

3% Al-humma l-silib wa-l-nifid; for al-silib see al-Halil b. Ahmad al-Farahidi, Kizab al-"Ayn,
ed. M. al-Mahzimi and . al-Samarra’i, Baghdad, Dar al-Rasid li-l-nasr, 1985, IX, p. 128; Aba
Mansir al-Azhari, 7ahdib al-luga, ed. M. Mur'ab, Beirut, Dar ihya’ al-turat al-‘arabi, 2001, XII,
p. 138; Ibn Manzir, Lisan al-‘arab, Beirut, Dar lisan al-‘arab, s.7. 5.1.b; for the meaning of al-nifid,
see al-Halil b. Ahmad, Kitdb al-"Ayn, V11, p. 47; al-Azhari, Tahdib al-luga, X11, p. 133; Ibn
Manzir, Lisan al-‘arab, s.r. n.f.d; for a description of al-humma [-nafid, see Ibn Sina, al-Qanin fi
[-£ibb, 1V, p. 767.

¥ Al-Saqiqa wa-l-sudi’; Abt Bakr al-Razi, Kitib al-Hawi fi I-tibb, ed. H. Ta‘aymi, Beirut, Dar
ihya” al-turat al-‘arabi, 2002, I, p. 44; Abu Bakr al-Razi, a/-Tagsim wa-I-tasgir, Aleppo, Ma'had
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the persistent maladies and pains. And I explore them thoroughly with these
medicinal powders® and types, these pastes and other instruments. Aristotle
the philosopher said, “There is no disfiguring illness for which a plant does not
exist [as a cure]’. Galen said, ‘No known disease exists for which there is not
a flowering plant [to cure it]’. Our revered one, ‘Ali b. Abi Talib said, “There
is no strangling illness, without some corresponding plant [that will relieve
it]’. So behold—oh you magnanimous men—these excellent skills that I have
wrested from the lofty heights and towering peaks, the highlands and the low,
the barren lands and the settled. I amassed them through great effort!”

Then he took a plate that was engraved as if it were silk brocade, and a
spoon made from silver and ivory, and he turned to the first sheet of paper,
and said, “Oh good men: Hurasani Wormwood,*! Kirmani cumin,* pellitory*
from Zaryan* mixed into a paste with vinegar dried in the shade. It is effective
in purgatives for colic® and internal obstructions,* and in corrupt tempera-
ments and in the moist solids. It covers the liver and spleen, and softens the
limbs and joints. Then he proceeded to another sheet and said, “This one is

al-turat al-‘ilmi I-‘arabi, 1992, p. 68-9; Ibn Sina, al-Qdinin fi I-tibb, 111, p. 861, describes Sagiga
as a “pain arising in one of the sides of the head”.

0 Safufat; Lev and Amar, Practical Materia Medica, p. 556, describe safiifas “Solid medica-
tion, usually finely ground or powdered”.

W Wapsizak, Artemisia judaica; ibid., p. 319-22; Ibn al-Baytar, ‘Abd Allah b. Ahmad, Kitib
al-Gami' li-mufiadat al-adwiya wa-l-agdiya, Cairo, Bilaq, 1875 [Reprint: Baghdad, Maktabat
al-mutanna, 1964], IV, p. 188, provides the variant spelling as wahsizag; Dawid b. ‘Umar
al-Antaki, Tadkirat ili -albib wa-I-gami' li-I-'agab al-ugab, Beirut, al-Maktaba l-taqafiyya, n.d.,
p. 339.

2 Kammin kirmani, Cuminum cyminum (Apiaceae); ibid., p. 159, mention Kirmani cumin;
Frederico Corriente, A Dictionary of Andalusi Arabic, Leiden, Brill, p. 461; Ibn Sina, al-Qanin fi
[-tibb, 11, p. 562, mentions kammiin kirmdini.

© “Aqir qarha, Anacylcus Pyrethrum; ibid., p. 464-5 provide the name “pellitory of Spain” for
this perennial herb [see below], however they do not mention a variety from Eastern Iran; Ibn
al-Gazzar, Ahmad b. Ibrahim, Kitib al-I'timad fi l-adwiya l-mufrada, Frankfure, Ma‘had ta’rih
al-‘ulam al-‘arabiyya wa-l-islamiyya, 1985/1305, p. 147; al-Birani, Kitib al-Saydana fi I-tibb,
Karachi, Mu'assasat Hamdard, 1973, 1, p. 261, states that ‘dgir qarhi is al-tarahin (taragon) and
is found in the mountains of Bamiyan.

“ Zaryan; Yaqit, Mu'gam al-buldan, 111, p. 126, states that Zaryan is a village (garya) at the
distance of one parasang from Marw.

© Al-iyirag al-qawlangiyya; for iyarag, see Lev and Amar, Practical Materia Medica, p. 561
describe this compound as a medicinal cream, however see Abt Bakr al-Razi, Kitib al-Hawi, 111,
p. 82, who describes al-iyarag li-I-qawlang; for colic (gawlang), see Hunayn b. Ishaq, Kitib
Galiniis il Galawqgan fi [-ta’atti li=5ifi al-amrid, Cairo, al-Hay’a I-amma li-I-kitab, 1982, p. 248;
al-Razi, Kitib al-Qawlang, Aleppo, Ma‘'had al-turat al-ilmi |-‘arabi, 1983; Ibn Sina, al-Qanin fi
I-tibb, 111, p. 1468. ]

9 Al-sudad al-batiniyya; Hunayn b. Ishaq, Kitab Galinis ili Galawgan, p. 248.
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even more excellent and beneficial: Indian myrobolan,”” Rawandi pill,*® Jerusa-
lem aniseed,” Burgumini [?]*° fennel,” Lentisk® from al-Ani,” Frankincense
from Oman,”* Golden Pyrite,” Pellitory from North Africa,”® Lapis lazuli”
and azrid® crushed and sifted through a silk cloth, made into a paste with
rose water, and dried in the sun. It is effective in the treatment of urine and its

Y7 Ihlilag, Terminalia sp. (Combrotaceae); Ibn al-Gazzar, Kitib al-I'timad, p. 6-7; Lev and
Amar, Practical Materia Medica, p. 218-21, mention the variety iblilag hindi [Terminalia
arjuanal; Abt Mansur al-Harawi, al-Abniya ‘an haqd'iq al-adwiya, Tehran, IntiSarat-i bunyad-i
farhang-i Iran, 1344 [1965], 1, p. 20; al-Birani, Kitab al-Saydana, 1, p. 377; Ibn Sina, al-Qdniin
[ -tibb, 11, p. 482, mentions the Indian variety; al-Antaki, Tadkirat uli l-albab, p. 62 and p. 335
(halilag).

® Qurs rawandi, Rheum sp. (Polygonaceae); al-Antaki, Tadkirat uli l-albab, 257 describes qurs
al-rawand as a compound with rhubarb (riwand) as its main ingredient; Rawand is also city in
the vicinity of Qasan and Isfahan, see Yaqut, Mu gam al-buldan, 111, p. 19.

“ Anisin, Pimpinella anisum (Apiaceae); Ibn al-Gazzar, Kitib al-I'timad, p. 147; Lev and
Amar, Practical Materia Medica, p. 102-4.

°° Burgumin; a village in the vicinity of Balh; Yaqut, Mu'gam al-buldin, 1, p. 374.

5\ Razayinag, foenieulum vulgare; 1bn al-Gazzar, Kitab al-I'timad, p. 77; Lev and Amar, Practi-
cal Materia Medica, p. 166-8; Ibn Sina, al-Qanin fi l-tibb, 11, p. 724; al-Antaki, Tadkirat uli
l-albab, p. 165.

52 Magtaka, Pisctacia lentiscus; Ibn al-Gazzar, Kitib al-I'timad, p. 40-1; Lev and Amar, Practi-
cal Materia Medica, p. 203-5; Aba Mansar al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 11, 62;
al-Birani, Kitib al-Saydana, 1, p. 248; Ibn Sina, al-Qdanin fi l-£tibb, 11, p. 593; Ibn al-Baytar, ‘Abd
Allah b. Ahmad, 7afsir Kitib Diyisqiiridis, ed. 1. Bin Mrad, Beirut, Dar al-garb al-islami, 1989,
p- 127 and 288; al-Antaki, Zadkirat ili l-albab, p. 299.

5 Al-Ani; Yaqae, Mu'gam al-buldin, 1, p. 245, incorrectly supplies the name as al-Lani; for
the city of al-Ani, see Canard et al., “Arminiya”, £/

54 Kundur, Olibanum, Bowellia carteri; Ibn al-Gazzar, Kitab al-I'timad, p. 46-7; Lev and
Amar, Practical Materia Medica, p. 168-71; al-Birani, Kitib al-Saydana, 1, p. 324-5; Ibn
al-Baytar, Kitab al-Gami', IV, p. 83; id., Tafsir Kitab Diyisqaridis, p. 125.

% Marqasiti, Marcasite; Lev and Amar, Practical Materia Medica, p. 470-1; Abi Mansar
al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 11, p. 67; al-Birani, Kizib al-Saydana, 1, p. 339; Tbn
Sina, al-Qanin fi l-ibb, 11, p. 604; Ibn al-Baytar, Kitab al-Gami', IV, p. 152.

56 )‘iqz’r qarha, Pyrethra, Anacyclus pyrethrums; ibid., p. 464-5; al-Biruni, Kitib al-Saydana, 1,
p- 261; Ibn Sina, al-Qaniin fi l-tibb, 11, p. 662.

57 Lizhvard, NaAlSiO, *CaSQO,; Ibn al-Gazzar, Kitib al-I timad, p. 70-1; Lev and Amar, Prac-
tical Materia Medica, p. 195-6; Aba Mansur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 11,
p- 94; Ibn Sina, al-Qanin fi I-tibb, 11, p. 578; al-Antaki, Tadkirat ili l-albab, p. 277.

58 Azrid, Ibn al-Baytar, Kitab al-Gami', 1, p. 23 states that it is the same as pandaqiqa, see Lev
and Amar, Practical Materia Medica, p. 31, state that pandagiiga is a general name for a similar
species of Fabaceae (= Papilionaceae) however note that local varieties differ; anzarit, Astragalus
sarcocolla (Fabaceae); Ibn al-Gazzar, Kitib al-I'timad, p. 24; Lev and Amar, Practical Materia
Medica, p. 278-9; Abi Mansur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 1, p. 50; al-Birani,
Kitib al-Saydana, 1, p. 70; Ibn al-Baytar, Tafsir Kitab Diyasquridis, p. 241; al-Anvaki, Tadkirar
uli l-albab, p. 60.
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flow,” mixing the blood and in painful urination,® apparent and concealed
hemorrhoids,® an ulcer that occurs in the intestines, and a hidden blockage in
the bowels, and the build up of fluids in the limbs. It treats pulsations in the
nerves and palpitations of the heart, it is effective against throbbing in the
temples, and against headache, as well as overwhelming nausea® and persis-
tent fever”.

Then he proceeded to another sheet, “This one is even more excellent and
beneficial: Byzantine (rimi) agaric,”> Chinese Rhubarb,** Cretan® dodder
of thyme,*® Meccan Cassia,”” Arabian Aloe wood,®® Lemon Grass from the
Shrine [of Mecca],” Sedge” from Qufs,”* black dates,” the leaves of Aloe

" Al-baw! wa-I-raqtir; al-Razi, Kitab al-Hawi, 1V, p. 48; al-Razi, Kitib ma l-firiq aw al-firiq
aw kalim fi l-furiq bayna l-amrid, ed. S. Kataya, Aleppo, Matba‘ac Gami‘at Halab, 1987,
p- 15-6; Ibn Sina, al-Qanin fi I-tibb, 111, p. 1575.

8 Al-zahir; Aba Bakr al-Razi, Kitab ma [-firiq, p. 12.

v Al-batina wa-l-zihira min al-bawdsir; Ibn Sina, al-Qanun fi l-£ibb, 111, p. 1509, discusses
the types of hemorrhoids using the terms al-niti'a wa-I-gi'ira likely referring to the same
phenomenon.

2 Gatayin; ibid., 111, p. 1309.

63 Gdriqﬂn, Agaricus sp. (Agaricaceae); Lev and Amar, Practical Materia Medica, p. 89-91; Abu
Mangsur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 1, p. 27; al-Birani, Kitib al-Saydana, 1,
p. 280-1; al-Antiki, Tadkirat ili l-albab, p. 243; Tbn al-Gazzar, Kitib al-I'timad, p. 8.

4 Rawand sini, Rheum; ibid., p. 259-60 cite T-S AS. 179.283 for “Chinese Rhubarb”.

& Igrizi; Yaqut, Mu'gam al-buldan, 1, p. 236, provides the name of Crete as Aqritis; al-Himyari,
al-Rawd al-mi'tar fi habar al-aqtir, p. 51, states that on Crete there is “dodder of thyme (afitimin),
which has no equal or replacement”; see M. Canard and R. Mantran, “Tkritish”, £72

5 Afitimin, Cuscuta epithymum (Convolvulaceae); Ton al-Gazzar, Kitab al-I'timid, p. 95-6;
Lev and Amar, Practical Materia Medica, p. 161, cite T-S Ar. 30.65 for afitimin iqriti; Abu
Mansur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 1, p. 25; al-Birani, Kitib al-Saydana, 1, p. 54;
Ibn Sina, al-Qanin fi I-tibb, 11, p. 391-2; al-Antaki, Tadkirat ali l-albab, p. 59.

7 Sand makki, Cassia (Senna) esp. Cassia acutifolia (Fabaceae); Lev and Amar, Practical Mate-
ria Medica, p. 129, cite T-S AS 155.277 for sani makki; al-Birani, Kitab al-Saydana, 1, p. 238;
al-Antaki, Tadkirat ili l-albib, p. 201.

& Ud ‘arabi, Aquilaria agallocha; Tbn al-Gazzar, Kitib al-I'timid, p. 43; Lev and Amar, Prac-
tical Materia Medica, p. 97-8, do not mention this variety of aloe; Ibn Sina, al-Qaniin fi I-tibb,
I1, p. 665, notes that there variety that “comes from the Arab lands” (bilid al-"Arab).

& Idhar, Andropogon schoenanthus; Lev and Amar, Practical Materia Medica, p. 434-5, do not
mention the parami variety; Abta Mansur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 1, p. 34;
al-Antaki, Tadkirat ili l-albab, p. 39.

™ Su'd, Cyperus longus; Tbn al-Gazzar, Kitab al-I'timad, p. 72-3; Lev and Amar, Practical
Materia Medica, p. 284-5; al-Birini, Kitab al-Saydana, 1, p. 220; Ibn Sina, al-Qaniin fi -tibb, 11,
p. 628; Ibn al-Baytar, Kizib al-Gami*, 111, p- 15; al-Antaki, Tadkirat uli l-albab, p. 188.

"t Al-Qufs; Yaqat, Mu'gam al-buldin, V11, p. 382, states that al-Qufs is a village between
Baghdad and ‘Ukbara.

72 Tamarit, Phoenix dactylifera (Arecaceae); Lev and Amar, Practical Materia Medica, p. 397-
8; Abt Mansur al-Harawi, al-Abniya ‘an haqd'iq al-adwiya, 1, p. 105.
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tree,”> immortelle’ from Nabk,” pills made from Sukk,’® purging Cassia,””
root of sedge” and liquorice.” It works to increase sexual potency and to lift
the uvula,® [and is effective against] pains of the spleen and throbbing in the
temples. And for the man whose saliva runs onto his pillow, and complains
of a pain in his stomach, scratching in the corner of his eye, and urine drib-
bling from his bladder; for the one who eats food and then hurls it up, and
the one who drinks wine and it wears him down; for the one whose illnesses
have increased, whose pains have lasted, and who hates his food. This is for

those of foul temperaments among those who are ill and those who suffer

from abscesses”.?!

Then he proceeded to another sheet. He said, “This one is more excel-
lent and effective. This is the treasure of compound medicines! [Bile] from
a partridge® of Naristan® and herb of Arragan,* pounded and strained, and
with it, a habb al-iyirag,® root of polypody,*® seed of myrobalan,®’” roasted

7 Waraq ‘id, Aquilaria agallocha; ibid., p. 97-8, do not mention the use of aloe wood leaves.

7 Nubdila, Paronychia Arabica; ibid., p. 555; Ibn Sina, al-Qdanin fi [-tibb, 11, p. 622.

7> Al-Nabk; Yaqut, Mu'gam al-buldin, V, p. 258, describes al-Nabk as a village between Hims
and Damascus.

76 Sukk; Lev and Amar, Practical Materia Medica, p. 568, describe sukk as a “confection, ori-
ental aromatic remedy composed of date juice, gallnut, and Indian astringent drugs”; Ibn
al-Baytar, Kitib al-Gami', 111, p. 24; al-Antaki, Tadkirat ali l-albab, p. 196.

77" Hiydr Sanbar fuliss, Cassia Fistula; Ibn al-Gazzar, Kitib al-I'timad, p. 10-1; Lev and Amar,
Practical Materia Medica, p. 130-2. al-Biruni, Kitib al-Saydana, 1, p. 173; Ibn al-Baytar, Kitab
al-Gami', 11, p. 83; al-Anaki, Tadkirat ili l-albab, p. 148.

78 ‘Irg su'd see above, note 66.

7 ‘Irq sis, Glycyrrhiza glabra (Fabaceae); ibid., p. 12-3; Lev and Amar, Practical Materia Med-
ica, p. 205, note the use of the liquorice root (‘irg).

8 Taqyim al-lahat; Ton Sina, al-Qandn fi I-tibb, 111, p. 1110 describes the problem of the
descent of the uvula (sugit al-lahait). ]

' Huragat; Hunayn b. Ishaq, Kitab Galinas ili Galawgan, p. 446.

82 Qabga, Perdix sp. or Alectoris sp.; Lev and Amar, Practical Materia Medica, p. 551, mention
the use of partridge bile in T-S Ar. 43.155.

8 Naristan; Ibn Hawqal, Kitab al-Masalik wa-l-mamalik, Leiden, Brill, 1873, p. 357, locates
Naristan 10 parasangs from Hamadan.

8 Arragan; see Yaqiit, Mu'gam al-buldin, 1, p. 142; al-Himyari, al-Rawd al-mi'tar, p. 25.

% Habb al-iyarag; see Lev and Amar, Practical Material Medica, p. 90, for the translation of
iydrag as purgative cream citing Cam. T-S. Ar. 41.72; al-Antaki, Tadkirat ili l-albab, p. 115.

8 “Irg baspayag, Polypodium vulgare; Ibn al-Gazzar, Kitab al-I'timad, p. 96-7; Lev and Amar,
Practical Materia Medica, p. 246-7, note that the root of polypody serves as a stimulant, a rem-
edy for problems of the chest, an expectorant, and a purgative; Ibn Sina, a/-Qanin fi l-tibb, 11,
p. 440; Ibn al-Baytar, Kizib al-Gami', 1, p- 92; al-Antaki, Tadkirat uli l-albib, p. 74.

8 Habb al-amlag, Terminalia emblica; Lev and Amar, Practical Materia Medica, p. 218-21;
Abu Mansur al-Harawi, al-Abniya ‘an haqi'iq al-adwiya, 1, p. 23; al-Birani, Kitib al-Saydana, 1,
p. 65; Ibn Sina, al-Qanin fi l-tibb, 1, p. 388; Ibn al-Baytar, Kizib al-Gami', 1, p- 54; al-Antaki,
Tadkirat uli l-albab, p. 59.
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locust,® and with it Nigella seeds,*” and Moroccan [North African] Sumac,”
silver cadmium,” Basri Cannabis seeds,”” mixed with the leaves of the
anemone,” and the seeds of the lemon balm plant.”* This medicine is good
for one whose eyes have been veiled by the vapors of his stomach, and the
pangs of hunger have torn his sides, and for the one whose heart is afflicted
with a growth, and whose dreams are cut short in his bed, and this is a result
of spoiled foods, and melancholic vapors. Its effect in diseases and tumors® is
like the effect of soap on cotton and linen”.

Then he said, “No one should look into these clay pots and the muld-
purpose medicines and sublime medicaments, save a man who has been tested
by the treatment of grave illnesses and serious maladies. Where are “my
friends”, the suppurating hemorrhoids, the scars of scrofula sores,” the con-
cealed dental rots” and spheroidal malignancies?”

Then he fell silent.

He said to his boy, “Now it is your turn”.

The boy stood up and said, “Oh you men of noble intentions and sublime
excellencies of character, why are you looking at one another concerning these
multi-purpose medicaments and beneficial pastes? If they are too fancy for
you, we will simplify them! And if they are too expensive then we will make
them cheaper! Indicate the way to us—may God have mercy upon you—to
the crazed man who suffers many epileptic fits” or one who has become delu-

8 Garad al-buptag, Schistocerca gregaria; for the medicinal use of the locust, see Abi Mansiir
al-Harawi, al-Abniya ‘an haqd'iq al-adwiya, 1, p. 134; Ibn Sina, al-Qanin fi l-tibb, 11, p. 461.

8 Kamman barri, Nigella sativa; Lev and Amar, Practical Materia Medica, p. 362-4.

% Summiag, Rhus coriara (Anacardiaceae); ibid., p. 490-1.

N Iglimiyi, Cadmia; ibid., p. 122.

92 Sihdanag, Cannabis sativa; al-Birani, Kitab al-Saydana, 1, p. 387; Ibn Sina, al-Qanin fi
-tibb, 11, p. 733; Ibn al-Baytar, Kitib al-Gami', 111, p- 50; al-Antaki, Zadkirat uli l-albab,
p. 208.

% Waraq Saqi’iq al-Nu'mdin, Anemone coronaria (Ranunculaceae); Lev and Amar, Practical
Materia Medica, p. 334-5.

% Bizr al-turungin, Melissa officinalis; Tbn al-Baytar, Kitab al-Gami', 1, p. 137; al-Antaki,
Tadkirat uli l-albab, p. 92.

%> Adran; Ibn Manzir, Lisan al-'arab, XIII, p. 1368, states that according to doctors, daran
[sing. of adrin] is a “small protuberance formed in the body”.

9 Al-hanazir al-muqarraha; for a description of scrofila (handzir), see al-Razi, Kitab al-Hawi,
1V, p. 48; Ibn Sina, al-Qanin fi [-tibb, IV, p. 1940.

77 Al-awakil al-mastiira; al-Razi, Kitib al-Hawi, 1, p. 408 and Ibn Sina, al-Qdaniin fi [-tibb, 111,
p. 1080, refer to al-awakil as a form of tooth and gum disease.

% Magnin katir al-suqig; see Michael W. Dols, Majnin: The Madman in Medieval Islamic
Society, ed. by D. Immisch, Oxford, Clarendon Press, 1992, p. 59, on al-Razi’s attempts to dif-
ferentiate between epilepsy, melancholia, and mental confusion.
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sional and confounds his speech.”” And show the way to those suffering from
consumptive illnesses of the lungs'®—may God have mercy upon you! And
show the way—may God have mercy upon you—to those suffering from
inflammations of the head and paroxysms.'’! Indeed, may God have mercy on
the man who brings his foot to us and confers upon us his generosity—curses
upon Iblisl—and then takes what benefits him from these sheets of paper. He
will not go from activity to lassitude. Rather, he will descend from anxiety into
a state of happiness. For the power in this matter belongs to Him, and the
trust in the uprooting of his illness should be in Him”.

‘Isa b. Hi$am said:

His words had confounded us, and his descriptions had amazed us. Thus the
knots of purse-strings unloosed coins, and precious metal was extracted by
what was on that plate. Eyes regarded him, and tattered rags were opened for
him. And I began to take him into my vision and turn his image over in my
heart and mind. So when the number of those standing and sitting near him
had grown few, and the night visitors and emissaries had departed, speech
with him became a possibility and a space for me finally appeared.

Then, I approached him saying “hello”, and asked, “How were you guided
to this trick?”

He then recited, saying:

This which you see is how I earn my living,
from it is my nourishment and from its benefit comes my attire

One day I spread out my medicinal powders,
and another I ply the trade of a /asis seller

My stupidity is for feeding of my offspring,
were I sane, they would remain with nothing

P Muwaswas katir al-taplit; Dols, Majniin, p. 50, translates al-waswis as “melancholic delu-
sion”; on p. 59, he translates zahlit as “serious confusion”.

10 Al-ilal al-ri'iyya l-silliyya; for a description of the various symptoms of sifl, see al-Razi,
Kitdb al-Hawi, 11, p. 63, 1V, p. 271 and V, p. 561.

'V “Tlal al-birsam wa-l-Sanag; al-Razi, al-Tagsim wa-I-tasgir, p. 206 (birsam); See Dols, Majniin,
p. 57-8 on the confusion between birsim (phrenitis) meaning “inflammation or illness”, referring
to pleurisy (inflammation of the chest), and sirsim meaning “head inflammation”. The associa-
tion with spasm or paroxysm ($274g) in this location suggests the second interpretation.
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VI. Analysis of al-Magdama I-Tibbiyya

In his book, Magama: A History of a Genre, Jaakko Himeen-Anttila classifies
the magimat of Hamadani into six subgenres: picaresque and comic, beggar,
philological and aesthetic, exhortatory, panegyrical, and a group of maqdmit
that do not belong to any category.'” According to Anttila’s schema, 77bbiyya
is a picaresque magdma. In it, the usual hero, Abu I-Fath al-Iskandari, relies
upon his knowledge of medicine to trick his listeners into buying the cures
that he is selling.'®

Wadad al-Qadyi, in her article, “The Magimat of Badi® al-Zaman and the
Art of Masquerade”, describes various physical and conceptual “masks” that
Abu |-Fath al-Iskandarl employs to conceal his identity: an actual physical
mask (a/-qind" al-maddi [-haqiqi); a barrier (al-qind" al-hagiz); the use of a
circumstance or situation as a mask (gind" al-wad aw al-hil); the name as a
mask (gind" al-ism); a geographical mask (gina" al-gugrifiyi); an ethnic mask
(gind’ al-itniyya); a mask of origin (gind" al-nasab); a mask of religion (gind‘
al-din); mask(s) of time and place (gind'ay al-zamdn wa-l-makin); mask of
eloquence (al-gina’ al-bayani).""* In this magdama, Abu 1-Fath adopts the mask
of a healer who is selling rare and valuable medical compounds in order to
earn his livelihood.

The structure of this maqdima conforms to the “rough pattern” of maqimait
as described by Hidmeen-Anttila: 1. isndd 2. general introduction—link 3.
episode 4. recognition scene (anagnorisis) 5. envoi 6. finale.'” The maqima
opens with the usual 744, identifying the narrator as Tsa b. Hi$am. The gen-
eral introduction provides the mise en scéne: ‘Isa and a group of travelers from
al-Ahwaz arrive in the village of Dawnaq. Similar to many other of the intro-
ductions, the opening of this magdma involves ‘Isa’s travel to a new location.!%

12 Himeen-Anttila, Magama, p. 55.

19 Ibid., p. 55 n. 37 for Himeen-Anttila’s definition of the picaresque as “emphasizing the
trickster nature of the main character (hero or antihero), in contrast to criminality”. For a broader
understanding of the picaresque in relation to Hamadant's magdmat, see James T. Monroe, The
Art of Badi' al-Zamin al-Hamadhani as Picaresque Narrative, Beirut, American University of
Beirut, 1983 and Mahmoud Tarchouna, Les marginaux dans les récits picaresques arabes et espa-
gnols, [Tunis], Université de Tunis, 1982.

104 Wadad al-Qadi, “Magamat Badi' al-Zaman al-Hamadan: taqniyyat al-qina‘ wa-maramiha
I-fanniyya wa-I-fikriyya”, in 1. al-Sa“afin (ed.), Fi mibrab al-ma'rifa: dirisit mubdit ila Ihsin
‘Abbas, Beirut, Dar al-garb al-islami wa-Dar Sadir, 1997, p. 461-82.

19 Himeen-Anttila, Magama, p. 45. See also James T. Monroe, The Art of Badi' al-Zaman
al-Hamadhani as Picaresque Narrative, p. 20-4 and Abdelfattah Kilito, “Le Genre ‘Séance’: une
introduction”, Studia Islamica, 43 (1976), p. 25-51.

1% Himeen-Anttila, Magama, p. 53, notes the importance of the theme of travel in
Hamadani.
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The “link” of the magdama occurs when suddenly the group comes upon the
man who has just set up shop in order to sell his cures. Like Sigistaniyya, where
Tsa meets Abii |-Fath in the market, in the 7ibbiyya, too, ‘Isi encounters Abit
|-Fath in a public place offering advice to his audience.

The Tibbiyya consists of two episodes: in the first episode, Abt [-Fath
addresses the audience; in the second, his son speaks. Aba I-Fath’s speech
begins with a passage in which he proclaims his mastery of medical knowledge.
Abu I-Fatls statements here in the 7ibbiyya are reminiscent of several other
passages in the magamat in which he makes similar declarations about his own
identity. These statements employ the first person pronoun ana followed by
a compound predicate, often by turns, revealing and concealing his identity.'””
Enumerating both his theoretical knowledge and practical skills, Aba 1-Fath
attempts to convince his audience of his unique prowess. He then calls on
authorities in philosophy, medicine, and religion (represented by Aristotle,
Galen, ‘Ali b. Abi Talib, respectively) in order to convince his audience that
there exists a cure for every disease. The conclusion of Abu I-Fath’s introduc-
tory speech, encourages his audience to consider these “excellent products”
(al-sand’i* al-giyad) that he has gathered from far and wide through his great
efforts. !

Abu |-Fath, then holding an ornate bowl and spoon, proceeds to read a
series of medical prescriptions. The prescriptions allegedly describe the rare
materia medica from which Abu I-Fath has composed the compounds that are
arranged before him. Similar lists of materia medica were common in medical
prescriptions, such as those found in the Cairo Geniza.'” However, what is
striking in this passage is the excessive use of the nisba adjective, which
highlights both the rarity of the materials and the expertise and effort of their
collector.!?

Abu |-Fath’s prescriptions also list various ailments for which these medical
compounds are cures. The language here also is similar to prescriptions found
in the Cairo Geniza.""' However, it is interesting to note the great variety of
seemingly unrelated illnesses that Abi I-Fach alleges his compounds can cure.

17" See, for example, Sigistiniyya, AdarbayZaniyya, Hamriyya, Matlabiyya.

1% One cannot but wonder whether when Abu al-Fath is encouraging his audience to admire
the “excellent products” (#/-sand’i* al-giyad), he intends the exotic materia medica, or rather, the
“excellent skills” he displays in describing them.

19 Lev and Amar, Practical Materia Medica, p. 42-52.

"% For similar pairings of objects and locations as a device for suggesting rarity, see for example,
al-Ta‘alibi, Latd'if al-ma'arif, ed. 1. Ibyari and K. al-Sayrafi, Cairo, Tsa 1-Babi I-Halabi, p. 119;
id., Timar al-qulib, ed. 1. Salih, Beirut, Dar al-basd’ir, 1994, passim; id., Zid safar al-mulitk, ed.
R. Baalbaki and B. Orfali, Beirut, Orient-Institut, 2011, p. 40-1, and Saymariyya.

"' Lev and Amar, Practical Materia Medica, p. 52.
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In the final section of his speech, Abt I-Fath states that only an expert like
himself tested by severe illnesses ought to examine the jars and the medical
compounds within them. He then summons his audience to show him his
“friends,” by which he intends a melange of wounds, sores, and infections.

The transition between episodes occurs when Abu 1-Fath pauses and then
indicates to his son that it is his turn to speak. The phrase with which he
prompts his son to speak, “now, it is your turn” (anta wa-sa' nuka), is found in
the Bubiriyya. Interestingly, the phrase in the Buhariyya is used in an almost
identical context, that of Abti I-Fath encouraging his son to step forward and
speak persuasively in order to gain money from the audience.

The son’s speech differs from that of his father in that he focuses mainly on
the immediacy of the sale. He offers the onlookers discounts and deals, while
encouraging the audience to lead other customers suffering from various ail-
ments to purchase their cures. He concludes his speech with a seeming guar-
antee of the efficacy of these medicines.!!?

The “recognition scene” opens with Tsa reporting on behalf of the crowd
the collective amazement and wonderment at Aba I-Fath’s words and descrip-
tions. Abt |-Fath’s use of ornate language in the course of trickery is a com-
mon motif in the maqamair'" Significantly, it is in the course of Tsas
witnessing the sale and purchase of these medicaments that he begins to ques-
tion the scene enfolding before him. Is’s recognition of Abii I-Fath does not
occur on the level of sight alone, but rather is effected through the act of inter-
nal contemplation, “And I began to take him into my vision and turn his
image over in my heart and mind”. This motif of recognition through internal
contemplation is also found in several of the magqimaz.""* The scene continues
with ‘Isa waiting for the audience to depart, in order to find a way to meet Aba
|-Fath alone. In many of the magamat, ‘Iss solo confrontation of Abii I-Fath
is also a common pattern, highlighting the actions that Tsa takes in order to
confirm his suspicions about the identity of Aba I-Fath.""” Tsa’s question to
Abu I-Fath, “How were you guided to this trick (47/2)?” confirms to Abu
|-Fath, Tsa’s knowledge of his identity. The motif of recognition through the
discovery of a ruse (ila) is present in several maqamdr."'® And in one case, the
Isfahaniyya, ‘Isa asks the exact same question.

"2 One cannot but observe how he appears to refer to God’s agency, should the medicines
fail, for whatever reason.

'3 The motif is found in various forms in more than 20 magdmas; see e.g., Gihiziyya, Si riyya,
Qaridiyya, Sigistaniyya, Bubariyya, Ilmiyya.

"4 See e.g., Qaridiyya, ‘Iraqiyya, Isfabiniyya, Matlabiyya.

15 See e.g., Isfahaniyya, Gurganiyya, Makfifiyya, Qirdiyya, Bubdriyya, Matlabiyya; cf. Himeen-
Anttila, Magama, p. 50.

16 See e.g., Sasaniyya and Armaniyya.
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The envoi of the Tibbiyya provides the conclusion to the recognition scene
as well as providing a fitting ending to the maqdma. In it, Abu I-Fath justifies
his behavior by stating that he has a family for which he must provide. Else-
where in the magamat, he makes similar claims.'” His verse, “One day I
spread out my medicinal powders, and another I ply the trade of a /asis seller”
indicates his capacity to change and adapt in the face of the inevitable hard-
ships of time (dahr). And as such, it refers by metonymy to his persona
throughout the magamar.''®

The language and style of the 7ibbiyya shares much with other maqamar
actributed to Hamadani. For example, in the opening lines of the 7ibbiyya,
most of the lexical items, such as igtiyiz, bilad, rifga, angab, ihwan, ashaib,
halalnd, buq a, fasiba, farda, and haga, appear elsewhere in the maqamat. The
style of the Tibbiyya, especially the use of saf, also reflects patterns found
throughout Hamadini’s maqdimiit.'"

The subject matter of the 77bbiyya, medicine, is on first impression, unex-
pected. The topic is otherwise absent from both his other magimat and his
letters, and there is no evidence from biographical sources that Hamadani ever
studied medicine.'® Medicine was often an important topic in adab works of
the tenth and eleventh centuries. On the one hand, there are certainly doc-
tors who were also littérateurs, such as Abt I-Farag b. Hinda (d. 410/1019 or
420/1029) and Ibn Butlan (d. 458/1066). But there were also littérateurs who
wrote works dealing with medicine, such as al-Sahib b. ‘Abbad (d. 385/995)
and Abit Mansiir al-Ta‘libi (d. 429/1038), who were not doctors.!?!

7 See e.g., Azadiyya, Gurganiyya, Basriyya, Bubariyya, Siraziyya.

S See eg., Azadiyya, Gurganiyya, Bubariyya, Balpiyya, Makfufiyya, Qirdiyya, Siriziyya,
Nagimiyya, Bagdadiyya, Hamdaniyya, Iblisiyya, Armaniyya, Aswadiyya, Siriyya; for the concept of
dabr as it relates to the magimar of Hamadani, see al-Qadi, “Magamat Badi' al-Zaman
al-Hamadant”, p. 480.

"9 Himeen-Anttila, Magama, p. 52. For a detailed study of HamadanT’s distinctive use of
sag, see Mahmiid al-Mas‘adi, a/-Iqd’ fi-l-adab al-‘arabi, Tunis, Mu’assasat ‘Abd al-Karim b. ‘Abd
Allah li-l-na$r wa-l-tawzi', 1986; Geert Jan van Gelder, “Rhyme in Maqamat or, Too Many
Exceptions Do Not Prove a Rule”, Journal of Semitic Studies, 44 (1999), p. 75-82; Tamds Ivanyi,
“On Rhyming Endings and Symmetric Phrases in al-Hamadhani’s Magamar”, in J.R. Smart
(ed.), Tradition and Modernity in Arabic Language and Literature, Richmond, Surrey, Curzon,
1996, p. 210-28.

120 Himeen-Anttila, Magama, p. 15-33; Everett Rowson, “Religion and Politics in the Career
of Badi® al-Zaman al-Hamadhant”, Journal of the American Oriental Society, 107 (1987), p. 653-
73; Wadad al-Qadi, “Badi’ al-Zamin al-Hamadhani and His Social and Political Vision”, in
M. Mir (ed.), Literary Heritage of Classical Islam: Arabic and Islamic Studies in Honor of James A.
Bellamy, Princeton, Darwin Press, 1993, p. 197-223.

21 Tbn ‘Abbad, Rasd'il al-Sihib b. ‘Abbad, ed. A. ‘Azzam and S. Dayf, Cairo, Dar al-fikr
al-‘arabi, 1947, p. 228-30; al-Ta‘alibi, Zid safar al-mulik, chapters 20-31.
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Indeed there are other examples of medical magimas or maqama-like writ-
ings in pre-modern Arabic literature. For example, Abdelfattah Kilito and
Philip Kennedy have both explicitly compared Ibn Butlan’s Physicians’ Dinner
Party to the magamar.'** In the Mamlak period, al-Suyati (d. 911/1505) wrote
many maqamat in which medicine figures prominently.'* In the middle of the
nineteenth century, Nasif al-Yazigi (d. 1287/1871) includes a medical maqima
(al-magama I-tibbiyya) in his collection of maqamat, entitled Magma‘
al-bahrayn. In this magama, a sayh provides medical advice in a madrasa.'**

VII. Authenticity

After examining the themes, language, style, and subject matter of the 77bbiyya,
we now must confront the question of its authorship. Who wrote this magima?
There are three possibilities.

First, we must consider the possibility that the anonymous scribe who cop-
ied the Yale manuscript in the year 603/1206 is the author of the 7ibbiyya.
However, this seems hard to believe, because, as has been noted above, it was
this scribe who confused the folios of the manuscript he was copying, and
thus, is not likely to have been its author.

The second possibility is that the scribe has copied this magima from an
older manuscript written sometime between 398/1008 and 603/1206 and
that this person is the author of the 7ibbiyya. Indeed, this seems plausible,
because none of the contents of the 603/1206 manuscript appear to be from
a period after the lifetime of Hamadani. If this is the case, we must concede
that this author possessed a thorough and deep knowledge of the themes,
language, and style of Hamadani’s maqamadr in order to compose a work so
well in tune with the rest of Hamadant’s oeuwre. Indeed, if the 7ibbiyya is a
later author’s imitation of a Hamadanian magdma, the author has chosen a
very difficult subject matter and style, and appears to have carried out his plan
flawlessly.

122 Tbn Butlan, 7he Physicians’ Dinner Party, ed. E Klein-Franke, Wiesbaden, Harrassowitz,
1985; Abdelfattah Kilito, Les séances. Récits et codes culturels chez Hamadhiani et Hariri, Paris,
Sindbad, p. 145; Philip E Kennedy, “The Magdmat as a Nexus of Interests”, in Julia Bray (ed.),
Writing and Representation in Medieval Islam: Muslim Horizons, London, Routledge, 2006,
p. 171-5.

123 Al-Suyudi, Sarh Magamit Galdl al-Din al-Suyiti, Beirut, Mu'assasat al-risila, ed.
S. al-Durubi, 1989; eight of al-Suytti’s maqimar address medical topics: Bahriyya, Tuffibiyya,
Durriyya, Dahabiyya, Rayihin, Zumurrudiyya, Fustuqiyya, Miskiyya.

124 Nasif al-Yazigi, Magma' al-baprayn, Beirut, al-Matba'a l-adabiyya, 1885 [4th ed.],
p. 224-31.
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However, the fact that the 77bbiyya first appears in the manuscripts of
Hamadani’s magdmat sometime in the eleventh or twelfth century provides
no clear proof of its being a forgery. Given that more than one-fifth of the
magqéamat that belong to the fifty-two magimat of Hamadani in the modern
published editions (and are analyzed as Hamadani’s own in modern scholar-
ship) are not attested until around three centuries affer the Tibbiyya, the work’s
authenticity should be taken more seriously. For as Richards noted, the
Migzaliyya, Nagimiyya, Halafiyya, Naysabiriyya, ‘lUmiyya, Si‘riyya, Mulikiyya,
Sufriyya, Siriyya, Tamimiyya, Hamriyya do not appear in the manuscripts of
Hamadant’s maqamar untl the 16th century.'®

It is worth mentioning that one other magama, the Matlabiyya, is also first
attested as magdima number 49 in the Yale Salisbury manuscript. But unlike
the Tibbiyya it is a part of the published editions. It is quite possible that the
scribal error which divided the text of the 776biyya outlined above is the rea-
son that it was not copied by later scribes, and thus did not become a part of
Hamadanf’s later corpus.

The third possibility is that Hamadani himself is the author of this maqima
on medicine. However, to be able to determine this with any certainty, or to
enquire about the nature of the corpus of Hamadant’s magdmar as a whole,
there needs to be a more thorough investigation of the history of Hamadani’s
maqamat.

12 Richards, “The Maqamat”, p. 95-6. We have examined more than thirty manuscripts of
Hamadants magamit including those examined by Richards, and have also come to the same
tentative conclusion.



